


1

DEDICATED

TO

ALL THE SEEKERS OF TRUTH



ABOUT THE AUTHOR
Narayanalakshmi

Narayanalakshmi (Shubhalakshmi), an ascetic spent most of her life in the Himalayan terrain, engaged
in the penance of knowledge. She is well-versed in all philosophies and is a scholar in Sanskrit language.
Her mission in life is to retrieve the lost knowledge of the ancient Rishis and offer it unblemished to all
the seekers of the Truth. She is from Bangalore, Karnataka,



3
CHAPTER FORTY TWO

VICHAARA VERSUS ASCETICISM

RIf@cas sara
ShikhiDhvaja spoke
Tt TgRigaicgud iy auRaY ot raed: TyRel gegraRare:| (87.01)
I believe that you have been made to arrive here at this mountain,

by the unknown collected merits of my many life-existences,
like the clouds collected at a single point by the huge winds blowing from all the directions.

37 fageag @l g YR gaia: HHafeqaad Jcadified FAEE:| (87.02)
Hey Saadhu! Today, I stand as the foremost among the blessed, for you have arrived here and are
speaking nectar-like words.

o P qAT AHd: MAe—ied A ToTATHIGATSTAT TAT AILHATIH:
AGTeRE! T AR [AeFid FENEHA deshotag@rasd| (87.03,04)

Even the attainment of a kingdom does not please and soothe me as much as the company of a noble
person like you, for, this alone bestows incessant bliss where there is a continuous flow of unique bliss
which frees one from the thoughts of all the objects of attraction, compared to which the other
achievements and riches are too lowly and ordinary, and are just the imagined joy-states only.

(The religious are usually perfect in their manners and humbleness, as a mark of excellent Sattva,

but are never prone to the practice of Vichaara. They find fulfilment in the Sattva state of goodness only;
and never break out of it ever, like King ShikhiDhvaja who had found his fulfilment in the forest-life only,
and never ventured beyond that state through the Vichaara-practice.)

afasama

Vasishta spoke
TadriGla HaEg arRIATIATCT H{Ud: HF: WA JSTell ATAGRSEITUI| (87.05)

Interrupting the words of the king, Chudaalaa in the form of Naarada’s son, spoke again.

BEEIICH

Chudaalaa spoke
AN HAT diacad o aftld #I1, @ A HUT § AT HEcdAq! Iy Rl (87.06)
fracudqaad Haa! gaarfldr, @ B I AsTT I Adfed dradn:| (87.07)

Let it remain! Enough of these words of praise! I have told you all about myself, as requested by you.
Hey Saadhu! Now you tell me. who you are and what you are doing in this mountain-region?
After how long time will your forest-life end? What have you achieved so far?
Tell me the truth. Do not hide your true feelings now. Those who do penance never are prone to lying.
RifEwas samg
ShikhiDhvaja spoke
CagAsT AR FdHa JATRYT Ahqaleddeals i hA-dchAdFaed| (87.08)

You are the son of a divine being. You know everything already. You know all that happens in the world!
What more is there that I have to tell you newly!

TIRATHIcaeaaaTtd gellecd, TdY & AAT FYIT I AAH| (87.09)

Frightened of the Samsaara, I am living in this wild forest.
Hey Aarya (noble one)! Though you know everything, I will anyhow tell you just a little (about me).

RIfEcasE surecgecar TsafAereyd:

I am ShikhiDhvaja, the king. I have renounced the kingdom and am staying here.




HA AANsTEA Teast gt SedAaT: Go:| (87.10)

Hey, Knower of Reality! I am very much frightened of taking birth again in this Samsaara.

g4 U GG GeAIRUTSledel! Hadedd duisg deas, (87.11)

Again the happiness, again the pain, again the dying and getting born again keep on happening.

Hey Knower of the Truth! That is why, I am performing this fierce penance (and stay here alone in this
forest, far from the contact of the people and the objects of pleasure).

(I have renounced everything I deem dear and liked, but still I have not attained any rest in the mind.)

TANAY HAAAT Iy I WAu: Araeafd fasnfeaae Afafdarge:| 87.12)

Though wandering in the forest-paths far from the pleasures of the earth,

though going in all the directions in search of people who can guide and show me the path to realization,
‘I, the powerful one,” who destroyed all the enemies with ease, (Paramtapa)

have not attained that Supreme restful state, like a man who is destined to own no wealth, can never attain
any wealth (whatever be the effort he puts forth to gain the wealth).

(I am cursed by the fate as it were!)

HAASTIBAISTHR! FUISTITAHIN: ACATFIT del Il YUIRIooT Sa ga:| (87.13)

I am at the end of all efforts; I do not know what to do anymore.

Whatever I have done so far as a hard penance, has not brought any result till now.

I have not attained any fulfilment. I have left all my well-wishers and friends long past.

(There is nothing more that I can renounce.)

I am just drying up here all alone in this forest, like a tree infested with termites.

SATAWOSAT Hogh Tohdl TUCIT gWgeold g@udAsd # v Byde| (87.14)

I have not once swerved from my ascetic practices of hymn recitation, deity worship, fasting, bathing

in the holy waters, hourly meditation etc; but instead of any unique joy that has been prescribed as a
result of all these actions, I seem to only suffer much by moving from one pain to another, as if lost in
an endless tunnel of suffering only.

The nectar that has been ordained as a fruit of this penance has become poison for me, in truth.

KARMA OR JINAANA, WHICH IS THE BETTER OF THE TWO

BEEIDIC)

Chudaalaa spoke
(Raajan! You have chosen the path of action than the quest for knowledge.
Which is the right path to follow, Karma or Jnaana?)

faeae @ sarRcyEdrae IfcpaaaeRs Saedegfe & usl| (87.15)

Once | had placed the very same question with my Grandfather Brahmaa.
‘Prabhu! Tell me which one is the better of the two, ‘Kriyaa’ (rites prescribed in the Scriptures),
or, the Knowledge (of the Self)?’

ERIEIE]

Brahmaa spoke
A & WH A, daed A9 d7d,
Knowledge alone is the Supreme welfare that is attained by a Vichaara-inclined intellect.

‘The Supreme state that gets left over when everything is gone’ (Kaivalya), is experienced as the
knowledge-state alone.

PreTaded faareraear fhar (87.16)

‘Kriyaa’ is the particular set of actions that are performed for attaining some particular result.
The rites were prescribed so that the mortals can experience some few pleasures of the immortals
for some fixed period of time, by the merits gained.

(It is more like booking a room at the excellent resort by paying some merit-currency.)



(Rites engage a man in purposeful actions and prevent him from going astray.
‘Kriyaa’ or ‘Karma prescribed by the Scriptures’, is just for passing the life-time in disciplined actions,
to avoid wrong actions, and for amusing oneself, later in heavens, as a reward for being good.)

(For those without the vision of Knowledge and who do not even know that Knowledge alone is the true
bliss, some particular duties are ordained, so that they can attain some worldly gains by adhering to
those actions.)

ITURTACEAT TohdT GIURIUTH|

‘Kriyaa’ leads towards the fruits of family life, wealth etc.

(‘Kriyaa’ just results in getting attached to the son or daughter as the fulfilment of life.

Kriyaa has nothing to do with renunciation.

Since all the people do not have the desire for liberation, since everyone does not have the capacity to
follow the path of knowledge, these ‘Kriyaas’ are ordained by the Scriptures, so that they will not
indulge in vices and wicked acts.

These ignorant people are interested in only fulfilling the short-time desires.

How can they be made to aspire for liberation?

What can they renounce through ascetic rites when the rites are mainly performed for getting more
attachment and pleasures?

When their only purpose is to get a better state of life defined as possessions and pleasures, the only
method prescribed for them is the meticulous performance of some Kriyaa like the worship of deities,
rites, ascetic disciplines of fasting, meditation, recitation of hymns etc.

Renunciation has no meaning for them.)

JET AECTFIR USC Hadl foh cForcaat| (87.17)

Will a person who owns no cloth or garment (and covers himself in rags) ever discard an expensive
blanket?

(Can these ignorant ones, who struggle at each and every moment for acquiring only the ordinary
requirements of the world, will forego a chance to acquire wealth, well-being, pleasures etc offered as
the results of Kriyaas?)

TAATHATIAR TG AT Ahell: fRdT:, Fal TaThell ST arATATIGETITA| (87.18)

Because the ignorant man is just the essence of Vaasanaas, the ascetic actions become fruitful as
‘Vaasanaa-fulfilment processes’ only.
For a Knower, every action is fruitless, since the Vaasanaas remain destroyed.

gl & ITHATHIS GATTBerdl oham: 3YHT: HeldecdIT HHIATD ofdT 3| (87.19)
All the Kriyaas including those actions which have begun to give results, become fruit-less because of
the absence of Vaasanaas, like creepers though with fruits, dry up if there is no sprinkling of the water.

(What is there for him to attain, when he has no wants at all?

When the Vaasanaas are dead, all the Kriyaas remain fruitless for a Knower, even if he practises some
discipline, as a part of his life.

What is not done also does not affect him, like the creeper that is not sprinkled with water.)

(Kriyaas of the present bear no fruit for the Knower.
Kriyaas of the past also do not bear fruit as they also get burnt in the fire of Knowledge.
When trees themselves burn off, what to say of the grass shoots?)



Fcded) JUT IfA Ao qdardd, dda araari a&fa hamweas| (87.20)

When the seasons change, the previous season dissolves off;
similarly, if the Vaasanaas are destroyed, the fruits of the actions also get destroyed (become meaningless).

(The state without Vaasanaas is a ‘complete state of fulfilment’, and needs nothing else for its completeness.
The fruits of Kriyaas are just delusion-states; how can a Knower be caught in them?
The Kriyaas done by a Knower are just empty actions that yield no delusion-result.)

I TIATAA Belfd JAT WA B, Tha1 fFAaTEAT gF el Gelfd A1 daTl (87.21)

Son! The sword-grass naturally stays without yielding fruits; so also, any Kriyaa that is freed of Vaasanaas,
will not yield fruit.

HPRATGIG TS GaTfad Bel R YHTYHT a7 doeied, Pooll AT TAT| (87.22)

Even a grandly performed action bears no good or bad fruit for the Knower, like the sword-grass in full
bloom also, will not yield any fruit.

JIETATHA el F&T AT AT, H-@AMHA Il W URITA AIAT| (87.23)

Only a stupid child with the Vaasanaa for a ghost, will see a ghost and get strangled by it, not otherwise.
The ignorant minds will seek pleasures, only through the Kriyaas, and will suffer through many miseries.

(What is the Vaasanaa? Does it exist really as apart from the Reality state?)

AT IE AT ATRPRIGHTOT

Actually there is no Vaasanaa at all even for the ignorant, here!
Whatever exists, is the sense of ‘I’ and the selfish desires connected to that ‘I’.

(Wife, children, husband, friends are all loved not for their sake, but for the sake of oneself only.
The ignorant cry for the dead people also, for selfish reasons only, or by sheer habit.
The ignorant exist as the ‘I’ and the ‘mine’ only,; and that alone rises as the various Vaasanaas.)

AT AledieaesAfaaFgia:| (87.24)

Vaasanaa rises falsely through ignorance, like the mirage-ocean in the desert seen as real.

(A Knower is not identified with his body, and has no ‘I’ at all!
Where is the question of Vaasanaa for him?)

T8y Aled &7 I1d ¥4 gRifd Hiaard, ARfa araar & aeeagiaeRt (87.25)
Vaasanaa does not rise for him,

whose ignorance is removed by the realization that everything is Brahman,
like the waters in the mirage do not rise as real for a wise man.

AHATHATA G AN SRIFRUTA ST Ug Hafd Sfalsedafdl SeAfaafTdd| (87.26)

The ‘Supreme state, which is free of old age and death and which does not lead to repeated births again’,
rises in the Jeeva, by the mere ‘renunciation of the Vaasanaas’.

(Knowledge-state is attained through the renunciation of Vaasanaas only; and not by the renunciation
of objects and people.)



Mind is that which is with the Vaasanaas;
and the ‘Knowledge that to be known’ is the mind without the Vaasanaas.

S AR Gedoital & SAR—IA| (87.27)

Through ‘Knowledge’, when ‘that which is to be known’ is attained,
the Jeeva (the false entity) does not get born again.

BEEIDICH

Chudaalaa spoke
AT W AT 3{d sEedisi o urgdereal e od haretieraiceyd: | (87.28)

Even those Great Devas like Brahmaa proclaim that ‘Knowledge (Jnaanam)’ alone leads to the
‘Highest good’, to people like you. Hey Raajarshi! Why are you still are holding on to ‘Ajnaana’?

(How can you believe that penance will bestow Knowledge like a magical fruit?
Why have you ignored ‘Knowledge’ and clinging on to ‘penance’ for the ‘attainment of liberation’?
What exactly is your penance, except keeping the Kamandalu and wooden stick as your life-possessions?)

gd: BAVSIRA! GUSHBIAA g8 scaASfIarasfaaaa & FATA| (87.29)

You seem to be wastefully entertaining yourself with the ideas -
‘here the Kamandalu’, ‘here the wooden stick (Danda)’, ‘here the ‘mat of meditation (Brsee)’ and so on,
hey Lord of the Earth!

(You have renounced the throne and the palace, but are clinging on to these penance-objects and the hut!
What have you renounced actually?

You renounced the attachment to the palace-world, and are now clinging like a worm to this ascetic
world! What have you achieved after years of routine actions of asceticism?)

PIsE HAUAS I FY WFfa AT A Toea1deTd FeATchas ga fasfl (87.30)

Have you at least once questioned the source of the ‘I’ you hold on to?

Have you wondered ever as to how this world came to be about;

and if you believe that this world is the cause of your trouble, have you analyzed what this world is made
of, how can it be dissolved and so on?

Why are you staying like this for years like a fool? Can’t you think, hey Raajan?

hY T HY HIET 3Td TATETURIIRIIGT UlglehEATGSleed ad | (87.31)
Hey Raajan!Why are you not asking questions like what is bondage, what is liberation,
and hold on to the feet of the Knowers who have crossed over this world-existence,

(to stay forever at the shores of ‘Truth vision’)?

g T ecHider Aetepex fhaarar shfad fauafas o Rrarhreaeridyd:| (87.32)

You have wasted your life all these years in just routine meaningless actions day after day,
in the same way, without any change (never using the intellect to analyze the ‘I’ or the ‘world’)!
What have you done all these years except living like a worm in this mountain-hollow?

(You do not fare better than a worm also!

It also does the same actions again and again; and has no capacity to think and analyze!
You have the intellect! Why have you not done any proper Vichaara?

Why have you not sought any Knower till now?)



TYAT FATEAT TRUAT FaAqT GIAA T AT Yhboledd IS JAT| (87.33)

By serving the Knowers who have attained the equal vision of the Aatman, and by asking them
suitable questions and keeping constant company with them, one understands the path leading towards
liberation, and thereby gets liberated.

(You might have served any Knower you met, with just food and drink, and praised him with hymns;
but did not ever present any proper question on Knowledge to him, to learn from him.

Unless you question, how can the answer be found?

Many religious-minded ‘worship the Knowers’ as gods, but fail to absorb the ‘essence of knowledge’
from them. You are one such fool!)

AT JH T Yol aofepiey fasraeeugael erifdediead| (87.34)

Live in this hole of the forest like an earth-worm (as per your preference),
but refrain from doing all these worthless ascetic practices,
stay with the Knower, eating food along with him serving and learning from him!

(This is what you should do, now at least!

Be a worm in this forest as per your liking; but do not waste your precious life-span in doing,
only the mechanical actions of penance, without ever engaging in the Knowledge-quest.
Learn to ask profound questions. Live with a Knower and seek knowledge from him)!

afasar

Vasishta spoke

FledaT TRl aid yfaaifad: mquieEr o RIfwas sama gl (87.35)

Thus chided and advised by his wife in the form of a Deva, ShikhiDhvaja started shedding tears of
remorse and said like this.

(Since the religious believe that the performance of ascetic practices is their fulfilment-state, they never
bother to go beyond that state.

They even believe that they are above the Sages also, since they have performed their duties well, and are
great Karma yogins; but they still cling on to the ego state of the doer-ship only.

ShikhiDhvaja was one such religious fool.)

RifEas sa=
ShikhiDhvaja spoke
3R o AfAAIsTFRIT RIcggd cadl AlCAGRITATESI JdFcdieddd da| (87.36)

Aha! After a long time, I have been enlightened by you, hey son of Deval!
Foolishly, I have avoided the company of the noble ones and am living here alone in the forest.

S g A & A AY UIIAINT: IedHd FANICT FUNIIHE AH| (87.37)

Aha! I believe that today I am at last free of all sins, for a great person like you have visited me by your
own will, and have been advising me!

TeEcd A AT & A 7T & A a0 RS AACPNFIT uel da Ul $%| (87.38)

Hey you with lustrous face! You are my Guru! You are my father! You are my friend!
I salute your feet as a disciple. Be compassionate towards me!

YeeRadH dicy I Ad & Aredd Hand fagar I degreliaicene] A1 (87.39)

Instruct me about that, hey Brahman, that which you know well, by knowing which one does not suffer
anymore, by which I will become liberated.
(What is Knowledge? What knowledge should one seek?)




gl AT [IHIN: TecTaddhel: Al WH Fld hadRe Hdd| (87.40)

There are so many divisions in knowledge that advise so many different ways of practice, like different
pots with different flavoured waters. What should one choose?

Which is the Supreme knowledge which will take one across this worldly- existence?

(Chudaalaa wants to make sure that the king does not disregard Kumbha’s words because he is young;
so she takes a promise from the king that he will accept any knowledge given to him by Kumbha without
questioning.

The religious usually are highly conceited and will not accept knowledge from women, young boys, and
Knowers with no proper identity (name and fame).

Their only motto in life is merit-acquirement and the well-being of their family.

ShikhiDhvaja had renounced his family too, as if that was his fulfilment, and had nothing more to achieve
according to him.

What more knowledge will he accept from a young lad like Kumbha, for his well-being?)

BEEIDICH

Chudaalaa spoke
JGUICTATRAISE o dgalid o JAT e e a&d FATobehad| (87.41)

I will teach you, only that which you will accept with faith, hey Raajarshi!

I cannot talk about any knowledge wastefully like a crow croaking on top of a pillar, with you arguing
against it again and again.

HAUCTATFIET dp: YEET oileldT Tolecdhold] draedAdTanardiae:| (87.42)

If the questioning person does not have conviction and accept what is told, then my teaching will go
waste like the sight in darkness.

fRfavas saa
ShikhiDhvaja spoke
Tgfar aqured #raT fafaRa Aa: farRadAary] casdidg=l AA| (87.43)

Whatever you say, [ will accept them as if they are Vedic ordinances, without thinking against it.

This is my promise to you!

Chudaalaa spoke
Iy aret: et Hheduue e &, dda od Jgolagadl AA| (87.44)
Like a child accepting his father’s words without question, you must accept my words with conviction.
HAUAeR LT YHTAAT HIad Y] MATHa kel eatdcd a=il HHA| (87.45)

When you listen to my speech, be certain that it will be only for your welfare.
Listen to it as if it is a soothing divine song; and do not raise silly objections and argue.

FTaRaaee dANGIeARRTHIS faaed T g
HINTGN HETHATAT U] HAATTH HAThH HAATTH| (87.46)
I will relate to you now some interesting stories, which resemble your own life-story.

By listening to these stories, ‘enlightenment’ occurs after a long time of thinking (for the dull intellects
also), and the men of wisdom get rid of the fear of this worldly existence instantly!

(The first story refers to ShikhiDhvaja as the man engaged in the quest for ChintaaMani gem, the
‘SarvaTyaaga’ state, but who attained only some fake gem namely ascetic-practice, and believed it
to be the ChintaaMani.)
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THE MAN WHO SEARCHED FOR THE CHINTAAMANI GEM

AT HRIYAT ANAT TA AITATEAT: JUTEFIRANTT JTfraTsaregar: | (88.01)

There was a noble man, who was endowed with all virtues and also riches, thus becoming a venue for
both those contradictory things, like the combination of the Vadava fire and the ocean waters.

HATATABTHAT AT TATETI: HIHDeUH A F J AT dcucH| (88.02)

He was a master of all arts; knew the science of weaponry; was expert in all the worldly affairs;
yet, he did not know of that state of the Aatman which is the peak-point of all achievements.

HAIIAGHTY H R AT Ugal dargal afg ferdiuor J2A7| (88.03)

He was engaged in attaining the ‘ChintaaMani’ which (he thought) could be got only with much difficulty
and hardship, like ‘Vaadava fire’ trying to dry up the entire ocean.

aTT IJd Asdl Bl @Aa: RgiRedraor:

Anyhow, very soon his goal was accomplished, and the ChintaaMani-attainment (Renunciation of all in
the form of kingdom and family) became a reality because of his steadfastness and determination.

feh a1 e acgadarcA=TH| (88.04)

What is not possible for those who make sincere effort!
(ChintaaMani appeared in front of him.)

UgRIATH Ul UgSch deucard ihadisi hed GHAATCAICITIEAT: | (88.05)
Even an ordinary person, who is sincere in his efforts and undergoes any amount of hardship,
and who efficiently follows all possible methods, will achieve his fixed goal without any obstacle!

ATTHY AU TEAUTT &l &: ARSI FAR=gFarics| (88.06)

This man who was trying hard to possess the ChintaaMani gem, suddenly saw it just near his hand.
He just had to extend the hand take it; (but he could not believe that it could be got so easily and did
not extend his hand at all), like a Sage who was seated in the Udaya Mountain sees the moon rising in
front of him with its unique beauty, yet refuses to believe that it was the real moon, for he does not
know that he is atop the Udaya Mountain, and so the moon is very close by.

IHg ARSI d g Aagaaat U3 giffd gurd géa sa urae:| (88.07)

He could not believe that the thing near his hand was the ‘King of all the Gems, the ChintaaMani’,
like an ordinary man on the streets (who is sunk in the poverty-state alone as his reality) will not
believe that he has become the owner of a kingdom and that the beggar-state was just his dream or
imagination.

(Anyone from any world can understand the Reality-state by the sheer thinking practice, by not stopping
till the knowledge becomes one’s natural vision. Yet he may refuse to believe in his own achievement,
with the self-imagined ascertainment that such a Great Knowledge cannot be so easily attained and needs
a lot of penance to be done before it is gained.

Already, you are atop the Udaya mountain by the sincere study of the Scriptures, and the development

of dispassion, and disinterest in the worldly affairs; why not then believe that the Knowledge is just at
your hand’s reach? A little more effort in Vichaara, and it will become your natural vision, like seeing
always the colourlessness in the blue coloured sky.

When one can imagine the taste in the sense-created picture of the food, cannot one see the emptiness
that is concealed within the perceived-scene rising in front of the eyes?)

3¢ AIRIAATATE HAAT THAATSAT HUTHIETAT ETEIG:THHAJTAT| (88.08)

With a mind which was surprised (shocked) by the appearance of the gem, he foolishly thought like this;
for he expected it to be obtained after a lot of suffering only, and not so soon.

(He did not want to touch it also, thinking that it was just an illusion presented by his mind.)
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‘3 ATTATAT AT gde &:|

“This indeed looks like a gem! No, it cannot be that ChintaaMani Gem which I am after.

YRR, 7 TYRATFI, Herfaceugiarl goid| (88.09)

Shall I touch it and see? No, I will not touch it; f I touch it, it may vanish off! (It may not be real!)
AdTade Hreled Avlleg: fha Ngeafa

The Great Gem cannot be obtained so easily in such a short time.

Il S [eeadiicarresha:| (88.10)

The Scriptures state that the real ChintaaMani gem can be obtained only through trying hard,

the entire life-time till death.

PUUT: HIVTAATETT AATATdAAITH TATelleh JURATTH fgdegeafda HATT| (88.11)

(SN T - imagining a creeper in some wavy-movement in the air)

I am a wretched person; and cannot be so fortunate to get that gem so easily!

Maybe, my eyes are contracted and the sight is not good maybe; what I see must be some effect of the
infected eyes like seeing some moving torch as some creeper or seeing the moon as double.

P Tdad! THIAT HTIHTHANAT YA JeTAfd FAvfieg gafafgedl (88.12)

How can I ever be a receptacle of such a great fortune, such that I have the best of gems which fulfils
all the desires near my hand, today itself, with so little effort?

HTICT AeTead¥d ATHIIT Hafed & IWFHcUa Fled HaafFa@n: Ba:| (88.13)

Only very few great men are there in this world, who can acquire excellent wealth in a very short span
of time.

HEACTAUT: HIYITH AGY: fhel R€T: FYARNTTT AT HATIRHSIAH | (88.14)

I am after all an ordinary wretched unlucky human of very little penance!
How can Siddhis come to me who am an abode of misfortunes only?’

TG TheUadhed AR WM o AR AN A IR Rd: | (88.15)

For long, that deluded fool was deliberating on the realness and the non-realness of the gem,
and did not make the least effort of extending the hand and taking the gem in his hand.

T IeT A e J deuTicadl dal,

At whatever time, by whomsoever, whatever is not to be obtained, will not be obtained by him at that time!
(Mind can survive as the wretched state of ego also, and thus ignore the true knowledge as no-knowledge!)

FReaaATRaE s g gordifosta:| (88.16)

Even when the ChintaaMani gem was obtained, he foolishly disregarded it and rejected it.

s areATREYd e AfoReEd,

When he was in that state, the Gem flew away and vanished off in the sky.

fea: cFeifed gadedr R AT | (88.17)

Siddhis reject him who disregards them,

like an arrow rejecting the bow from which it is shot, never to return.

gcaT UTeIg §H: §aTfed fhel g, 3mran: audeofed @6 decadecaed| (88.18)

If some one ignores them or disrespects them, they take away whatever wisdom one already has.

If accepted, they bestow everything one wishes for; but if ignored or disregarded, they take off everything.

(7 AT GUSAIGIY GUSI-caWIAaH i deamusufed dardt gugad &ad:|

Devas do not punish a man by beating him with a stick. They take away his wisdom. He punishes himself, because of that.)

(Vasishta’s wisdom is also a Siddhi, that bestows Knowledge for a sincere disciple.
Those who disregard it and go after other philosophies based on religion and the reality of the world,
lose even the little wisdom they own, and perish with nothing attained, like ShikhiDhvaja.)
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gAHT: fharrd @ tdegarya,

That fool again continued his regular disciplines (Kriyaas) for obtaining the King of Gems.
Alfgsied FTPRY ST FeIqaTAA: | (88.19)

Those who are determined to attain something for selfish reasons, never give up their effort.
geAMY FUgy FraQUSHAWTST galgd>dd: e JUEpdHAIETT:| (88.20)

Then he saw a shining piece of glass shaped like an unbroken gem, which some invisible Siddhas
placed in front of him, just to fool him and thus amuse themselves.

1 RedATORIT A RHAH a&ddl g9, Alfed! &=l 7 eATd Tafd| (88.21)
That idiot believed that the glass piece was the real ChintaaMani Gem and felt happy.

A deluded idiot sees even mud as gold (like believing ‘action with result’ namely meritorious action
alone as the Supreme gain).

(Knowers do not beg the idiots to accept the Knowledge from them,; but watch with amusement,

the stupid actions of the ignorant, like watching the actions of the brainless animals.

A fool always chooses the wrong path only, as his inevitable choice; his foolishness alone is his curse;
not any destiny or fate!)

(His delusion in the form of conceit and misconception makes him choose always, the wrong path.)
el wE

He will always count eight as six (see more gain as less gain), (for he can see the Knowledge-gaining
as a waste of time only, and engage only in the Saattvic acts that make him feel good).

(He will trust in the wrong persons who misguide and so will avoid the true Knowers.)

IR REE]

He will avoid a well wisher, and trust in an enemy (wrong understanding) only, like ShikhiDhvaja.
(A man who imagines a snake in the harmless rope will be prone always to anxieties and fears of all
sorts, because of seeing realness in the world-picture presented by the deluded mind.)

10@0 ad

He will always see the snake in a rope and fear the snake (like ShikhiDhvaja, who was afraid of the
palace-scenario and ran away from it).

ol el

He will see the land as water and water as the land (for he will view the stability obtained by

Knowledge as unstable, and walk away from it towards the waters of asceticism, and drown inside
the ocean of endless actions.

Tegl gl Pod

His eyes will be infected, and he will always see double-moon instead of the single moon,

and also believe in it with complete ascertainment (like seeing the division-less reality divided
as the ‘I and the world’, and believing that alone as real).

(For that fool, Brahman also is a deity to be worshipped through ascetic practices.)

Rt Alsad faws| (88.22)

With his mind totally deluded, he will avoid the nectar namely the ‘Knowledge of Reality’ like poison.
(He would rather cry and lament about death, than understand the truth of deathlessness.

He fears even the word ‘death’ as inauspicious, and to know of deathlessness itself is inauspicious

for that fool, who wants to die anyhow.)

d eryHATOHET urhall @ 3 Set gd

That fool took that worthless shining piece of glass (physical renunciation) and regarded it as

the precious ChintaaMani gem. He even discarded the wealth (of learning) which was his already,

and wasted it off as of no value, thinking -
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RIeareoREATTCId [ 99, (88.23)

SMsIAGE! F&N, Set: UIfdRIgd:, foh dae Iqurd, fb O #AH a=4d:, (24)

o Il JATRTH @ TASIHA Hua,

‘When anything and everything is made available by the power of ChintaaMani, why bother about
money or wealth? This country of mine is not a deserving place for me. Nobody has any regard for me.
Only sinners abound here. And, why should I live in this old house? It is old already!

Why do I need these relatives?
I will go far and live happily with the wealth produced by this miraculous gem.’

SCAGIT AT AS: YeIPAAAIAN| (88.25)
Thinking like this, that fool went off to a deserted forest.

(ShikhiDhvaja also hated all that was there, and walked away from it all, believing them to be obstacles
to his liberation-goal.)

dT FAGUEATEN dd diAUG J4! FoolalgNe AT ATCITAArsT 1 FAT| (88.26)

Dear Sage! There he attained such a terrible state which equals the inert state of foolishness (like turning
into a stone or wood while still alive), and his body hue also turned into the colour of the Collyrium
Mountain; all because of that worthless glass piece.

(He lives like a dark coloured log of wood shaped like a human, and has become one with the non-moving
trees, as one of their kind.)

g@ra AEIfaude sdied I Sdrdel o SRIERUE drfd
gaer R fasfa dAtedds Pl S aquffa Hrere#d| (88.27,28)

Those miseries which arise because of foolishness do not come because of calamities or old age or death.
Foolishness alone sits on the top of all the sorrowful experiences, like the black hair on a man’s head!
(Do not blame ageing or disease for your non-thinking state; it is your own foolishness that brings

forth the miseries. He who sees the realness of the world indeed suffers always, be he young and even
disease-free.)

STORY OF THE HUNTER AND THE ELEPHANT

HAAAW T galed YOI {AT W YA g: AT FEAAH: | (89.01)
Hey Ruler of the earth! Listen to another interesting story.
Hey Saadhu!This one also resembles your own story and will awaken your intellect.

HET foegad g&dl ATAUIUT:

There was an elephant in the Vindhya forest. He was the leader of a huge herd of elephants.

AT YT Jeedr fA=daaifed: Fad:| (89.02)

He appeared tall and majestic and was as if the Vindhya Mountain itself had risen by itself (in the form
of that elephant) (as its original form before it had turned arrogant and started growing), because of its

prolonged obedience and humbleness shown towards Sage Agastya now, who had previously stopped it
from growing tall and had minimized its height.

aonfafdvat Sraf qearedr gt Adt FeuaaiRiargedt gRE-HaaaTA (89.03)

His strong shining tusks were sharp like the flames of the thunder-bolt of Indra; were like the deadly
flames rising from Kalpa fires; were capable of uprooting even the Meru Mountain.

(The elephant is ShikhiDhvaja with the excellent dispassion and discrimination states, where he could
Jjust walk away from the family and kingdom, with no attachment in the least.)

b J€1 egotied &fead fhenfdia: fMegola faeeafgeiegoa ar afa:| (89.04)

He once was trapped in a net made of iron chains by an elephant-keeper (Ajnaana), like the Vindhya
Mountain by the Great Sage (Agastya), or Bali by Upendra (Sage Vaamana).

fAegr IAuTAT EGFEAITEAT o F SOMH <FAT YR, FaAEA! QIATT ATH| (89.05)
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Trapped inside the net, he was pierced on the head by sharp weapons, and was brought under the
control of the elephant-catcher soon.

It was indeed a never expected situation for that strong elephant,

and he suffered like the Tripura cities burnt once again by the newly shot fire from the eyes of Shiva,
which also was never expected by those Asuras.

(The elephant could not see the person who had entrapped him, since the elephant-catcher was hiding
from his sight, and was keeping watch over him from atop a tall Taala tree.)

Rl U U | aruT: 3:-HAGh TATAAT [GaHTAA| (89.06)

The elephant was unable to see his enemy from his trapped position.

Three days passed for the elephant in those painful conditions only.

(Atop the Taala tree sits the elephant-keeper, beyond the sight of the elephant, that is trapped by him.
Even after the study of the Scriptures scripted on the Taala leaves, still the ‘ego’ was not destroyed by
the king through Vichaara, and he was given to irrational ways of life, namely the mechanical
disciplines of penance.

‘Ajnaana’ rose at the end of his study-discipline also, as ‘I know it all’ and as the conceit of a learned
man, who disregards the Knowledge rising from his wife as female-stupidity, and lives entrapped in
religious practices, with that alone as the culmination of his life.)

YeTfeIsiadie Tddied AQIST: ThR hihulierartT FEIgeRAICT| (89.07)

The elephant went on struggling to break the net, continuously making the chains clatter and tinkle,
by shaking his head and his other limbs violently.

eIl TATEATHAT HEATeddd H: qH>S YSWellllel FaIMITATHATGL: | (89.08)

At last, after some hours of continuous struggle, he was able to make a hole in the net by poking with
his tusks, like Bali the king of Asuras breaking open the door of ‘Amaraavati the city of Devas’, where
he was imprisoned.

d a8 FTEsToeAuRIeldr NY: doi: Faoiage sRaedanedal (89.09)

The elephant-catcher observed from the top of the tree that the elephant had made a hole in the iron-net,
like Lord Hari watching the bursting of the heaven-gates by the Asura king Bali, the enemy of the Devas,
from the top of the Meru Mountain.

a& fafReured #fiRd arada RY: gurd shad: Ta9t gRERSART! (89.10)

Since the elephant had freed itself out of the trap, his enemy jumped on his head from the top of the
Taala tree to pierce it with his spear, like Hari placing his third step on Bali’s head, after the second
step of conquering the heaven above.

¥ Ud-UIGUSTHITAUTCHRUT: R guraiedt wel Uerd ardredfdarger:| (89.11)

As he was falling, his feet he missed the head of the elephant, and he fell on the ground,
like a ripe fruit falling down uncontrollably when caught in the heavy winds.

d q¥: ufdd Tocar AeH: deol A FGREHRAUT: Hed: Hied fadaararafd (89.12)

The huge elephant, which saw the hunter fallen on the ground in front of him, felt compassion for him.
Pious men always express their good qualities even towards the lowly.

(The elephant could have crushed that man instantly with its heavy foot and destroyed the enemy
completely; but it was moved by compassion at the man trembling at its foot.)

ufad gerameifa foh & #A Uiy arushifa Horded STa= ¥ d RYgAI (89.13)

‘What is the value of my valour, if I crush a man who has fallen down helpless and defenceless!’
Thinking thus, the elephant did not kill his enemy.

el [Aasegy T & faad AgAca fageta saresa:| (89.14)
He just tore open the net fully and walked away, like the flood of waters bursting out through a dam.
SATHATACT ATTSIN HSoedT Aol A & gy Aodard Axda fEare:| (89.15)

The elephant was moved by compassion, and did not hurt his enemy even a little, and just walked out
of the binding chains, like the sun crossing over the hosts of dark clouds.
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(ShikhiDhvaja should have taken recourse to Vichaara along with his wife, or at least in the forest,
when he had developed the dispassion of the excellent sort; but he did not do so, and did not crush the
enemy called ‘Ajnaana’. And, that Ajnaana was waiting and hiding, so that it could again entrap him
in a stronger net of meaningless penance-life.)

I IS FHAAEA BEAT: FITACEH: Toita FH TE AT I ICAT| (89.16)

After the elephant left, the elephant-keeper stood up slowly.

He was not hurt much by falling on the ground (and was relieved in the mind that the elephant had not
crushed him to death in anger).

His fear also went off far with the elephant that had gone off (inside the dark dense forest).

e eel e’ JAT Uiddlsi & & Aeay gofar # el qUeAa| (89.17)

Though he had fallen from such a height, he had not broken his limbs;

maybe the bodies of the wicked do not break so easily, as if their essence of deceit alone keeps them
alive as the physical bodies that remain unhurt by any calamity!

ada yrqutard FeRivaddr a3

Strength indeed increases in those who are after fulfilling their own selfish desires, like the cloud in the
monsoon.

APHETE | T IhAU dall (89.18)

With his enthusiasm on the increase, he started searching for the same elephant,
(since he understood that it would be easily trapped again because of its foolishness in letting him
go unhurt. Kindness shown to the evil-doers, is indeed an act of foolishness only)!

IROTRIRAETSIN AT G- @A AT WAsea iy e sa g9 | (89.19)

The elephant-catcher was very much disappointed by losing the elephant, by missing the jump.
He was like a man who got hold of a valuable treasure, and saw it vanishing off immediately.

AT 915l IATgeABPldRd I TGO M AgR=gfAdFaR| (89.20)

He started to search for the elephant all over the forest covered by the thick tall bushes,
like ‘Raahu’ searching for the moon that was hidden by the dense crowd of clouds.

R FRAMRCHAT U fasTed d deda aaxifea fAetdaal (89.21)
After a long search, he found the elephant in some forest; and saw him resting under a tree,
as if he had just come out from the battle-field after a fierce fight with the enemies.

3y IF T ANREAAdGIASTH WAT ASTHIHAAT ISTAFICHAT

¥ Widaerd Ioh gdu: Faasiid: wdfead fafast weagaed g
SUEAIIGTAAtd  d AS: YeIddldedoileled AhId SATFRHA| (89.22 to 24)
(3UR 3RFATI - 3UN SIieddr)

The elephant-catcher borrowed many elephant-catching devices and some helpers from the king,

who wanted to own the rogue elephant, and brought them all to the place where the elephant was
resting, and dug a ditch all around the area where the elephant was staying,

like Brahmaa encircling the land with ocean-hollows;

and that wicked one covered the circular hole with tender creepers fully,

like the autumn season covers the entire empty sky with the thin layer of (invisible) clouds.

(The elephant was foolish, and did not sense any danger from the elephant-catcher; and was roaming
in the forest-area recklessly.)

f&eh: wfauiRg aron feteas aRfafeaufad: @ qwrreafaa da:| (89.25)
Within a few days itself, he fell inside that huge ditch,
like the mountain falling inside the dried up ocean-bed.

Joledigpal HU UTATITAHIIOT WTAYLCHILTNHI TSR ATHZD
3 9T TS agEd Eieaudd H: fd8caany gue s@erfa gr afer:| (89.26,27)
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The ditch was deep and dark like the nether-world,

was like the deep bottom ground of the dried-up ocean and indeed terrifying,

and was now the casket holding the gem named elephant.

The elephant wandered all over the circular hollow again and again, but never found the way out of
that darkness; he was again caught by that elephant-catcher like this, and still stays there only,
inside that dark ditch with no way out, even today,

and is suffering immense pain like Bali trapped under the ground.

Jefasgeqiardt Td) ufdd @@ RY dedrorcaad! §:@ I1e: Widfdaeysa]| (89.28)

If the elephant had killed his enemy fallen in front of him, on that day itself, he would not have got
trapped inside that deep hole later, and suffer like this with no way to escape out.

HleTErEnfHa @ TIAARARR: MUART §H AT e 2,
qhrsTea rafaursieia et & aron: qredlsiy gadey,

A man foolishly does not take into account the future events which will be affected by today’s actions,
and suffers indeed like the Vindhya elephant;

similarly, the elephant was very happy thinking that it was freed of the piercing iron net;

but, though he had gone off far, he was again trapped, and more firmly this time.

AEd T T AU (89.29,30)

Who does not suffer from foolishness!

Al & geuaadfes W AwcaA,

Hey noble one! Understand that foolishness alone is the main bondage that entraps any mind at any time,
and lands one in immense suffering.

(Actually no one is bound; for the ‘Atman that forms the essence of all’ is never bound,
for there is nothing else there as a second principle to bind it.
‘Il am bound idea’ itself keeps one bound. This is the greatest foolishness of all.)

gel & 9g ofd Iafd afggacd

The instant you are rid of the idea that ‘I am bound’, you are free.

(The awareness of yourself as not the ego, is the freedom out of this foolishness.

Ego is mind-made and is non-existent, then who is bound? Nobody!

How can the ‘knowing’ witness-state be ever bound?

How can you be swallowed by a tiger that is inside the canvas that you are looking at?)

JMcAled PAeEIcaay TaTd
The entire tri-world is made of the Bodha, the information-flow that the Aatman is just aware of.

(What matters what the perceived is around you, a palace or the forest!
The witness of the perceived is never bound.
One is always free when he stays in the Aatman-identity only.

For a man who imagines that he is bound and runs here and there to free himself,
the entire world is a trap only,
for who can free him from the imagined chains that he hangs on to?!)

Aled TUqey gedr a GdHfA:| (89.31)

For a person who is stuck to foolishness, the entire world instantly is filled with sprouts of pain only.
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RIS sara
ShikhiDhvaja spoke
AT A—ANTIATTAICHST AT ThATATA GAH Tehelpe | (90.01)

Hey son of the Immortal! Please explain to me, what is the truth suggested by the stories of ‘ChintaaMani-
attainment’ and the ‘imprisonment of the Vindhya elephant’.

BEICICICH

Chudaalaa spoke

arrdeefaAtaedr gge RafAfy ol a3 wur REr REgesfaatd a1 (90.02)

I have drawn just some lines on the walls of the Chitta (seeing process) inside the Heart-house
(awareness essence) which depict just some ordinary stories. Now I will explain the real meaning of the
words that were used and how they depict some deep understanding hidden within the words.

(The picture will be clearly seen by you then.)

STORY OF THE MERCHANT AND THE CHINTAAMANI EXPLAINED

(The merchant could not understand the ChintaaMani gem, though he was in search for it;

like you were also searching for Moksha through renunciation, not knowing what to renounce actually.
You did not know that Moksha refers just to the Knowledge of the Reality, and was not something to be
attained through some physical action of renunciation.)

ArsEl MENIFATETTTAA cauvsd: IATATYD: Ulh: H cdAd HeAd | (90.03)

In the merchant-story,
actually ‘you alone, who were well-versed in all the Scriptures, but were ignorant about the Knowledge of
the Absolute truth (TattvaJnaana)’ - are referred to as the merchant who was after the ChintaaMani gem.

(You were well versed in all the Scriptures and knew that Moksha was a fulfilment to be attained by
every thinking being. Every thinking entity has to understand why and what for, and how the universe
exists, and how he came to be there as some creature, and who he is actually.

1t is the necessary duty of every thinking being to know about oneself, when he is trapped as a form,
anywhere at anytime, in any world-existence, in any dimension.)

doell Hary Y Iaeiedcitad, drael g fasedl o =@ TuieaFdfi| (90.04)

You were well-versed in all the sciences and arts, like the Sun knows all the lands situated at the base
of the Meru Mountain (and not anything beyond that);

but you never rose in knowledge to rest in the ‘Knowledge of the Absolute Truth’;

and were like a stone dropped inside the ocean waters.

(What is the ChintaaMani you were after?)
fafg Rea#ATT @ FdcANEHAGHEA dHed Hdg-@em o FaAfl Yge:| (90.05)
Hey Saadhu! Understand that the ChintaaMani was the state of ‘pure renunciation of all’ (SarvaTyaaga),

which ends all the suffering once and for all.
If the intellect is pure and untainted (by the stagnant state of non-vichaara), then you will indeed acquire it.

I Yl HIATHRIASAH |

Hey Anagha! By renouncing everything completely, everything gets attained.
FIcamn & aasy & Redaforar #adl (90.06)
‘Renunciation of everything’ (SarvaTyaaga) is alone the Supremacy state,

of owning the entire perceived itself, as itself (as the completely fulfilled state).
That is the kingdom you will attain if you own the ‘ChintaaMani of SarvaTyaaga’.
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(‘SarvaTyaaga’ is not the renunciation of the physical objects, but the renunciation of the realness seen
in the perceived. It is just the removal of the untruth that one holds on to, through delusion.

A king who imagines that he is a beggar, remains left back as the king only, if he renounces all that is
imagined as the state of the beggar.)

fag: gdulcamnn: e gauraraa @dipdeirgfafdaredcAigaeadn| (90.07)
(Gdfpar JToipdn)

Hey Saadhu!'You wanted to renounce everything, and you did it also.

You developed excellent dispassion and renounced all the prosperities and wealth,

and walked out of it all, knowing the worthlessness of it all.

(This dispassion is indeed the highest state of self-less state of the Aatman.)

When one disregards all the wealth of the Creation, the ‘Knowledge of the Aatman’ has to rise by itself.

g HAAT Tod HERYUAITUd FEIUd SHTCHICATUR: TATARMITA | (90.08)

You too renounced the kingdom along with the wife, wealth and relatives,
like Brahmaa stopping his Creation-work at the time of his withdrawal, as at night.

FICAEAAGIEAANTASTE AAHA HelseafRd s dqa7: Fheou:| (90.09)

You have come very far from the country that was yours,

and reached a hermitage here that is now yours (as the ‘mine’ attachment),

as if it is the end of the world and you can rest peacefully without any world to pollute you;

like (the senseless) Garuda trying to end the fight between two Rishis who were always quarrelling
(and cursed each other to become the tortoise and the elephant), by devouring them off to satiate his
insatiable hunger, instead of teaching them some morals).

(Instead of finding the cause of the bondage through Vichaara, you just got rid of the kingdom and
family itself, so that you will remain peaceful, after that.

1t is like getting rid of the screaming infant by throwing it off into a chasm, than trying to pacify it and
stop its crying.)

hae FIHAW! MARATIECTAT HETTdhashd Taaddlictel @l (90.10)

3reaAfa: - ’fFawar ifaan)

After renouncing everything (the comforts of the palace), the idea of ‘I am the king’ (‘AhmaMati’
as Avidyaa) was dried up in you,

yet, you are still left with the idea of ‘I have renounced’, the conceit of renunciation.

After blowing away all the clouds and mists, as if still the autumn wind is left back in the sky.

AAIAT FEEcTh G QUIAT ATITe

If the mind is renounced from your ‘self-essence’ (Hrt),
then the world (as outside of you) also gets renounced,
and the Supreme completeness of the Aatman alone (Poornataa) remains left back.

AT edtcd @AFHIGRATGA:| (90.11)

After renouncing the kingdom and family, you are still plagued by the idea of renunciation,
like the sky by the clouds.

(You cannot just be satisfied with the ‘renunciation itself of all the objects dear to you'.

What is left back, but the pride of renunciation? Your mind is still clouded by the ideas connected to
the ego-self. You are still stuck with the idea of what is to be renounced and what is not!

Running away from the world to live alone is some desolate forest is not the solution, it is not the true
renunciation. This state of life you are satisfied with, is not the Supreme bliss of knowledge at all.)
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a9 GATdG:, JIcINN ABled:

This is not the Supreme state of bliss.
If everything s renounced, then the ‘quiescent state’ raises as a natural state that is left back.

Pl 3 varal At sefafd Readfa a9 gfs daeuagor o=t

AT qAETee, AT WSS o a1d:| (90.12,13)

This state of life you are clinging on to, as some height of achievement, is something else, and not the
true renunciation; and this ‘incorrect idea’, that ‘whatever is achieved after a prolonged suffering alone

is the Moksha-state’ developed into an ascertained conception slowly,
and your ‘renunciation’ flew off , like from a forest shook by a huge storm.

(You are holding on to the glass-piece and have missed the real ChintaaMani stone!

Your incorrect understanding that prolonged suffering alone equals renunciation, was firmly ascertained
by your intellect, and the ‘true renunciation’ flew off like the ChintaaMani for the merchant.

You were left with nothing, and were ruined like a forest hit by a violent storm.

Instead of the ‘ChintaaMani of renunciation’, you have achieved just the ‘Chintaa, the anxiety-state’,
like the merchant holding on to the glass piece.)

AMAAT TAcpaeded RedAIGuifa T Tadeiecghed [d:¥0eacd Ha€al:| (90.14)
How can one be in a state of true renunciation, if he is still plagued with anxieties and worries?
How can a tree caught in the wind at all times, remain still ever?

(Instead of worrying about the affairs of the kingdom and the family, you are worried about the hut,
the water pot and the deer-skin! The world is still clinging on to you, though you believe that you have
renounced it fully. World is not just the palace; but is the forest too!

Where can you run away, as long as the world looks real to you always?

Attachment is the same whether it is shown towards the house and the family, or the hut and the
Kamandalu.)

(R va #&g: dcant:, Rearr g @i R g, Raa g dheugrn sered Haeds |
ChittaTyaaga alone is known as SarvaTyaaga. When the mind remains apprehensive, Chitta cannot be renounced.
Chitta holds on to the Jagat through conceptions only.)

Reda Rafdcarg: dhedararsmsd
Anxiety (worry) is what the Chitta is made of.
This Chitta also is known as conception, the wrong understanding.

dEIHT TPlecar d R cah wU HAdl (90.15)
The constant worry about the routine acts you have undertaken, is the Chitta that is still alive.

When that is still kept alive in you, how can you say that you have renounced all, for you have not
renounced the Chitta at all, in truth!

R RedrEld g PSeTesied 470Td AT e Fdcamn fatsera: | (90.16)

If the conception process (information processing) named Chitta, is always in the state of anxiety,
being trapped in the realness of the tri-world at every instant,
how can the taintless ‘complete-renunciation’ be attained at all?

(At each and every moment, you are producing the world as the mind-created Bodha, and believe in
the realness of it all. You believed the palace-perception as real, and renounced it; and are living in
the forest-perception now, believing this to be real.

From one state of foolishness, you have moved on to another state of foolishness.
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You renounced not the ‘foolishness of believing in the realness of the perceived’.

What matters what the picture in the canvas is, if one remains in the state of canvas alone?

How can one be in the taintless state of renunciation where Aatman alone is left back, if one’s mind is
worried even about attaining Moksha?

What is there to renounce or achieve?

When foolishness is removed through Vichaara, the truth alone is left back!

The very idea of renunciation has to be renounced; for there is nothing at all as anything, to renounce!)

(How can the renunciation belong to anyone, whose mind is always noisy with the idea of ‘mine’?)
TR eTIEUIAeaecdlT: Uss d 1d:
You were holding on to the incorrect concept of renunciation;

of running away from it all, to achieve some great thing through suffering an ascetic life;
and the very renunciation-act which bestows the Aatman-state, flew away like the ChintaaMani gem,

UECHHAUIATSIT JAT ATATAGIH: | (90.17)
like the village bird flies off by the slightest noise also.

faffedcd W TG 0T 3 o I1a:
Freedom from anxieties is the supreme state of renunciation, and you sought it, but did not cherish it;
and, it went off!

HASAY SN Sfof: § §:W o PUTT Al (90.18)

If you invite someone and disrespect that person, then will not that lead to dire consequences?

(You failed to hold on to the ‘complete renunciation’, and just made a pretense of it; and are proud of it
too! Your eyes bloomed in wonder like lotuses, at the grand achievement of this pretense renunciation!)
FIANTAVIG A AT dU:-BIIATO EEcadl GheTaguT| (90.19)

Hey lotus-eyed one! When the ChintaaMani gem of ‘Complete Renunciation’ was gone,

your infected mind-eyes saw the glass-gem of penance as the ChintaaMani (and held on to it as some
precious thing you owned).

(At each and every moment of your forest-life, you gloated with the idea that you were a great ascetic
of supreme renunciation, and that alone has made you cling to life in this desolate forest.)

cadl AEAEIURT g TRYUANCT ARPHTIAT g1 SToleal ARG TAT| (90.20)

Like seeing the reflected moon in the water as the real moon and enjoying it,
the suffering of the penance-life was accepted (Graahya) by you as the fulfilment of your life,
because of your incorrect belief, that ‘suffering alone’ is the true bliss.

(The ascetic-disciplines also bind a man since they are time-bound, need proper ingredients, require
strict physical discipline and what not. The very anxiety of performing the penance-discipline itself
becomes a binding factor once again.)

STATHAHAATHFAT pcdlededl HITHA

Of course, you had got rid of all the Vaasanaas connected to the kingdom, family etc; but now you
have developed instead, endless other Vaasanaas, as related to your ascetic disciplines.

HIeTACTTAAT g qu:fha| (90.21)

The penance-act like what you have undertaken as your life’s mission is made of misery only,

from beginning to end, since at first you had to leave all that was dear to you, then live a wretched life
of solitude and suffering in the middle, and after all this, the fruit of renunciation also is not attained
by you at the end.
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H AT T GATET F: Uadd T aegial g-ared Farcael, § AS: T 1 (90.22)
He who rejects the ‘limitless state of bliss’ that is easily attainable through just some intense Vichaara,
and goes after something lowly, indeed injures his own self, and is an idiot for sure!

(You too are indeed a blockhead, that you sought the misery of penance by ignoring the Self-knowledge
that was easily available without any hard discipline-measures.)

FACINT FARYY & AV WIAAECTTT TUT G WhdRIAdEA daaqifer| (90.23)

You wanted to renounce everything indeed;

but you never accomplished it by your running away from your home;

for you were stuck with ignorance,

and attained the misery alone, as your fruit of renunciation, in this forest-abode.

MU A®heT Tl @YRAT, aaarandd: arel Tglsfl ceaeeet:| (90.24)

Getting out of the bondage of the kingdom which you believed to be made of anxieties and pains, you are
now caught again in some other bondage of the perceived in the form of the forest life, hey good one!

fgarom va d Redn: Maararduey: seuaeie Aed aaaradsiedre | (90.25)

If you were born and bred in a forest, maybe you will not suffer much the forest-life;
but not being an expert in the forest-life, you must be suffering more because of the cold winds,
heavy rains and other problems attached to the forest life; your worries must now be double-fold.

(All your time gets spent in, caring for the fruit trees and the flowering creepers, mending leaky roofs
and the flying roofs, setting right the breaking walls and the broken clay pots! In the palace at least,
you could have avoided all these problems and busied yourself in the Vichaara of the Aatman.)

ReamafoeTE scae ea=ta

Like the merchant holding on to the glass-piece believing it to be the ChintaaMani,
you believed that you had renounced everything (and had achieved some great thing),
but renounced nothing at all, even after the painful life you have led all these years in this wild forest.

d TeUAeHa=TTIT THICHEINT WiOSHIH| (90.26)

Actually, you did not even obtain the broken glass piece also, dear one, in this penance-life!

SAdCSIT ATUIADATHAT FFISAT Uhidd dd Ul |
Dear Sage of lotus-eyes!
This is the meaning of the story of the ChintaaMani, which reflects your own story in essence.

deITHTHAS FaAT Jeal Tgfch dcaRorfd a0 el (90.27)

Analyze the facts related by me, understand what the true renunciation is,
whether your penance indeed the fulfilment you sought for;
and move towards the true renunciation-state inside your mind-hollow.

STORY OF THE HUNTER AND ELEPHANT EXPLAINED

STl TG TEJEYTITTY U] e AHgaleaiagfa THABIRONAI (91.01)

Hey Lion among kings!

Now listen to the amazing explanation of the story of the ‘elephant of the Vindhya Mountain’,
for the sake of attaining the ‘Supreme Vision of Knowledge’.
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dsat frcgaa e AsRaA=ATS Hare A Reafaast & gt aw gEt Rt (91.02)

The elephant which lived in this forest-land of Vindhya Mountain refers to ‘you the noble king’.
Vairaagya and Viveka are the two strong tusks of the elephant, which you had developed by your studies
and the company of the noble ones.

JHTE IRUBAIeddcUR] Eedy: TEU: de=iled danhlicdded® dd §:@eH| (91.03)
The elephant-catcher who wanted to imprison the elephant is ‘Ajnaana or the absence of true knowledge
who wanted to overpower you and make you miserable.

2

HAMPISTAMh WG T HATET el EAUhAd T, HIEH0T AIA| (91.04)

Though all-powerful by the attainment of dispassion and discrimination, you still remained powerless
because you never gave way to Vichaara; and so moved from pain to pain, fear to fear, chased by that
‘foolishness’ like the elephant by the elephant catcher.

(You did not analyze the essence of renunciation; but wanted to renounce, one scenario of the perceived
as painful, and entered another scenario of the perceived, which was more painful.
You were running away from all, but not from your foolishness or the absence of Vichaara.)

TeolgdSTaRUT aRUT: URIATEIT: TSRMUTLISTe HATATIGHTG: | (91.05)

The ‘unbreakable iron-net in which the elephant was trapped’,

is the ‘net of attachments and desires binding you all over’, even in this ascetic life of renunciation,
because of you being attached to the life of the ascetic.

(You were chained at the feet, to this place as your new attachment, and could not get out of it,
even after eighteen years. You discarded the objects at the palace, and are owning now the objects
of the penance-life, as precious.)

3R & eedsogda favar fagen e,

Attachment is stronger, wider and more painful than an iron chain.

Frei &l &g qoom g aRkadal (91.06)

In course of time, iron may wear out and break off by rusting;
but not the attachment to the objects; rather it increases in time.

(You can replace the photos (images) of the family members with the photos of deities and Gurus,
but photo is just a photo, the ‘name and form chain’; how can you get out of the foolishness that is in
the form of images, if you still cling to the photos only? Any clinging to any name and form is
attachment only.)

Tegeg VaTd N ISTARIGATEIT: V8T dgele shrsrd agdeheha| (91.07)

The enemy of the elephant who wants to catch the elephant is ‘Ajnaana’ (wanting to catch you).
He stays far above your sight, hiding and staying out of your vision, but always ready to trap you
somehow; and when you are bound in the trap fully, he watches you secretly with amusement,
happy at his catch.

(You can run away ‘from the family’; but can you run away from the ‘running away’ itself?)

TEH>ST TTal: AT YSWTSTAdd TAcATSl HATHIHH ToTABUCHHA| (91.08)

At the first time, when the elephant broke the iron-net of attachment and escaped, you also renounced
the bondage of the kingdom, the very stage of sense pleasures, without hesitation.
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BTGP ATYSUAIIACH o &I AAH: Tl HIMAMIATAGROA] (91.09)

Indeed it is a commendable act, since it is quite easy for any one to tear open the piercing iron net,
somehow or other, using just physical strength,

but not the removal of the ‘desires for pleasures’ from the mind.

IR TreTgA Iy Efeaualsudd, caff <Ieifa dgreadea ufdd I (91.10)
The elephant-catcher slipped and fell down from the tree when the elephant tore open the net.
When you renounced the kingdom and tore open the net of attachment, the Ajnaana-enemy was
conquered and he fell at your feet, ready to get crushed by you.

(First rises the dispassion by seeing the joy-factor as absent in the objects; then one understands what
is real and unreal, and then decides to renounce the unreal.)

e faeh: Qoul ARl IpfA=old dar Uhsudssed, & gal fuRmaad| (91.11)

When a man of dispassion at first decides to renounce the desires for pleasures, then the Ajnaana starts
trembling, like the ghost residing in the tree trembling in fear when the tree is about to get cut.

Iar faad geul Heedcgsd fasfd dar uuudmadsse e gar fuemaad| (91.12)

When a man of discrimination renounces off all the pleasures,
then the ignorance runs away once for all, like the ghost from the cut-off tree.

Y FAHAD TATAAH AT : UG ShehdTedesd Pelldedad! JAT| (91.13)

If the hosts of pleasures are discarded through the proper reasoning process, then the Ajnaana-state
falls off, like the nest falling off when the tree gets cut by an axe.

ST I YATdEcd delsATd &7d cadl, Ufdd oo [Aed ARSI AaT| (91.14)

When you came off to the forest, the Ajnaana fell in front of you, ready to die at your feet;
but, you did not kill it with the sword of ‘mind-renunciation’ (Mana-Tyaaga).

dd HF: GHACUT THcdl URHAT Pd TT:UTa@dsiEA e & FAfad:1 (91.15)
So, it again got up unhurt and feeling more vengeful, pushed you into this deep dark hole of the
‘Penance-world’ (Tapa-Prapancha).

deararafitTcd ITSE IUNTE TSI dedl ARSI IdH| (91.16)

If you had killed that Ajnaana then and there itself, when it had fallen at your feet at the time of
renouncing the kingdom, it would have died instantly and would not have taken revenge on you
like this, by pushing you into a more terrible state of ignorance.

FeHTAarIEde RO FREAe: Pel: AqUIG WA TGRS ddmaa#]| (91.17)

The circular trench dug by the elephant-catcher for that elephant,
is the endless ‘misery of penance’ offered by the Ajnaana to you.

AT TE TSRISNITARGUETH AT cIATAGUd R arRofl | (91.18)

Hey noble king!

The enemy king who rules all the minds is the ‘disregard for reason’ (disregard for Vichaara),

and the objects (that belonged to the king as his grand wealth - rajaraajashree) that were borrowed by
Ajnaana (from the king) were the ‘anxieties and apprehensions that prick the mind of those who do not
enquire into the truth’.
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(‘Lack of Vichaara’ blinds the ignorant man, and leads him towards untold miseries.)

cd IolegEcad Al & aadsIelsiU ¥ 3r_raRon a9 [Afgraeaai®a: | (91.19)

Hey Saadhu!You are like the chief of the elephants who was mighty and powerful with the sharp strong
tusks (but trapped inside the trench now, with no way to escape ever).

Though you are not an elephant, the enemy called Ajnaana has thrown you also into the deep hole of
this forest, from which you are not able to come out (since you have lost the ability to think itself, and
are trapped into doing some routine mechanical ascetic practices, day in and day out, day after day,
year after year, living all alone, with no improvement even in the least).

IcEIAaer ! ATAAANIRAITST: 3T dqulg - @HIYcH TN | (91.20)
You were fooled by the lure of pious acts that covered this deep dark hole.
The hole covered by heaps of tender creepers, is the misery of penance concealed by the few pious acts.

(You are buried under the ground alive, and are satisfied that the world above does not bother you!)

UMY dU-Eld gW @ffa-gereu Edlsfa ardrelde g gl 1 afea:| (91.21)

Hey king! Even at present, you are still stuck inside the ‘terrible miserable hole of penance’,
deep inside the dark nether-world, imprisoned like King Bali.

(Blocking the information called the world is not renunciation; but, staying only as a witness of any
information, and seeing the information as not real, is the ‘true renunciation’.)

TSTEcaARN fAereia & Al fAurd: gasaeaey:
ALIdA T9eCT 3ged 3c¥ I 3th: $% ol | (91.22)

You are the elephant; desires are the iron chains; enemy is the delusion.

The hole that has been dug is the complete imprisonment that has befallen again, in the form of fierce
penance. The earth is the ‘Vindhya mountain forest’.

This is the hidden meaning of the story I told you.

Now do what you have to do.

(Get out of the hole, and kill the enemy once and for all.)



